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Abstract: In order to add new insights to recent research on women’s religion in ancient Israel, we
investigated women’s names that appear in two categories of evidence: names on excavated Iron Age
IT epigraphic artifacts and names mentioned in First Temple narratives in the Bible. The two groups
of names were quantitatively analyzed according to their theophoric content, chronology, and politi-
cal affiliation. We found only five women’s names on the epigraphic artifacts, all on seals or seal im-
pressions from Jerusalem, reflecting the limited participation of women in the official public sphere.
The 40 names of women mentioned in the Bible reveal that while most women’s names do not have a
specific form to distinguish them from men’s names, as a group they are different: non-theophoric or
non-hypocoristic-theophoric names dominate women’s names, while theophoric, mainly Yahwistic
names dominate men’s names. In addition, the prevalence of non-theophoric or non-hypocoristic-
theophoric women’s names increases throughout the First Temple period, while among men, the fre-
quency of such names decreases, and the frequency of theophoric, Yahwistic names increases. These
results may be interpreted as indicating that while men mostly participated in the cult of the Israelite
national god, YHWH, women performed ritual activities related mainly to gods other than YHWH.
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1 Introduction

In recent decades, women in ancient Israel have attracted increasing scholarly attention, along with
an interest in family and household religion (Albertz and Schmitt 2012: 8-11, 474)." To reconstruct
women’s religious beliefs and activities, scholars have used archeological finds and biblical texts,
sometimes aided by other areas of research, including anthropological studies (Albertz 2012: 474;
Meyers 2018; Nakhai 2019). Excavated artifacts and architectural remains reveal the role women
played in the household and in family religion. For example, ritual objects discovered in household
contexts are frequently organized and placed close to fireplaces or other installations related to food
processing and consumption, indicating that the rituals associated with these objects were probably
carried out by women (Albertz and Schmitt 2012: 474, 478-479).

In the Bible, especially in the prophetic books, women are often condemned as responsible for ac-
tions that the prophets consider apostate in the Israelite religion (e.g., Hosea 1-3, 4:13; Amos 4:1-3;
Isa 3:16-24, 4:1, 32:9-14) (Ackerman 2022 [2006]: 210-217, 223). They worshiped gods other than
Yahweh: Tammuz (Ezek 8:14), the Queen of Heaven (Jer 7:17-20; 44:17-19), and Asherah (e.g., 1 Kgs
15:13, 2 Kgs 23:7). Ackerman suggests that women’s shift to the worship of other deities may have
been a response to the rising Babylonian threat to Judah or to Josiah’s religious reform. In the latter

1  For a detailed explanation of the causes of traditional scholarship’s limited focus on women’s lives in Iron Age Is-
rael, see Nakhai 2018.
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scenario, she proposes that women sought alternative forums for religious expression after being ex-
cluded from the roles they had previously held in the cult of Yahweh, such as producing cultic textiles
and making cultic music (Ackerman 2022 [2006]: 209, 223). The biblical text also testifies to the differ-
ent roles played by men and women in Israelite religion, even though both were commanded to wor-
ship Yahweh; while women performed specific roles such as those associated with textiles and music,
officiation at the Temple was exclusively reserved for men (Nakhai 2019: 3-4).

Both the archeological and biblical sources suffer from well-known, inherent limitations as well as
from difficulties specific to the study of women. The Bible was written and revised centuries after the
events it depicts, was influenced by religious and political agendas, represents higher more than
lower social strata, and offers limited insight into the daily lives of most women. The archeological
data is partial and requires interpretation of the reality it reflects, and the majority of finds are gen-
der-silent (Meyers 2018: 396—397; Nakhai 2019: 2-3).

As regards personal names, since they are mostly theophoric, they have also been used to investi-
gate ancient Israelite religion. While personal names do not usually specify the cult or myth associ-
ated with a particular god, they do contain the names of gods and thus reflect religious beliefs (Tigay
1986; Norin 1986, 2013; Fowler 1988; Hess 2007; Albertz and Schmitt 2012; Golub 2017a). Names in
the Bible have an advantage over biblical stories since they are generally less subject to the author’s/
editor's ideological and theological views, compared with narratives (Zevit 2001: 80).

1.1 The Goals of the Study

The goal of the present study is to characterize the names of Ancient Israelite women as a group in
order to shed more light on the religious beliefs of women in the Iron Age II. Previous onomastic
studies have mainly focused on analyzing individual women’s names or on prosopography (see, e.g.,
Zadok 1988; WSS; Sass 2018). The methodological questions of this study are as follows: What is the
distribution of the main name types (theophoric, hypocoristic-theophoric, and other — see below) in
women’s names? What is the distribution of the various theophoric elements? Are these distributions
similar to those of Iron Age Il men’s names, as women’s names do not have a specific form to distin-
guish them from men’s names? The answers to these questions will reveal whether, similar to Iron
Age II names mostly borne by men, the largest group of women’s names are theophoric-Yahwistic
names, and their prevalence increased throughout this period.

2 Methodology
2.1 Collecting the Names from Epigraphic Artifacts

Women’s names were collected from epigraphic artifacts found in archeological excavations at Is-
raelite and Judean sites during the Iron II period, i.e., from the 10th century BCE to the destruction of
the First Temple in 586. Names found on artifacts from the antiquities market were excluded since
their geographical origin is unknown and their authenticity is uncertain. We searched several cor-
pora,’ as well as relevant periodicals, excavation reports, and books on Iron Age epigraphy published
between 2000 and the end of 2022.

2 Ackerman asserts that, unlike the worship of Tammuz and the Queen of Heaven, the cult of Asherah seems to
have been part of the cult of Yahweh (2022 [2006]: 222-223). For a discussion on the role of the Queen Mother
(e.g., M¥m; 1 Kgs 15:13) as a cult functionary for Asherah, see Ackerman 2022 [1993]: 151-169.

3 These corpora are: (1) Ahituv 2008 and its Hebrew version in Ahituv 2012; (2) Renz 1995; Renz and Rollig 2003; (3)
WSS; (4) Dobbs-Allsopp 2005; and (5) Davies 1991-2004.
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Determining the gender of a personal name with certainty is not a straightforward task.* Gener-
ally, a name is identified as belonging to a woman by the designations N2 (‘daughter’) or nwx (‘wife’).
Without this indication, especially in seals and other short epigraphic inscriptions, we are severely
limited by the elusiveness of gender in West Semitic names due to the lack of literary context that
would have provided information on the individuals they mention. Grammatical gender and seman-
tics may not avail us either (Biermann 2024: 34). Noth and Stamm have already noted that ancient Is-
raelite women’s names have no specific form that distinguishes them from men’s names (Noth 1928:
61-62; Stamm 1967: 339). Like other West Semitic names, they can be classified into three main
groups according to their structure and content: theophoric names, hypocoristic (abbreviated)
theophoric names, and other names (see 2.3 Analyzing the Names According to Different Categories).
However, they lack elements that are clearly feminine, such as those found in women’s names from
Ugarit: bitta/bt (‘daughter’; e.g., bitta-sidqi) or ahat/aht (‘sister’; e.g., aht-mlk) (Gréndahl 1967: 55).
Names ending with 71 were also borne by men; this ending can be interpreted as a hypocoristic suffix
rather than a feminine ending (Golub 2020: 22, 28-29). Examples of such names are: 75 (WSS: 144,
No. 326) an abbreviation of 28078 (2 Sam 3:15) or 71?2 (1 Chr 3:21); 117V (Ahituv et al. 2012: 76-77)
equivalent to the hypocoristic name R37¥ (Ezra 10:30); and 72w (1 Chr 3:20) and 7pp» (Ezra 10:33) ab-
breviated from ¥3°2wn and NPy, respectively (1 Chr 25:3) (Noth 1928: 189, 170). Similarly, names
ending with n were also borne by men, such as the name n°»%%/n"»%W (Ezra 8:10, 1 Chr 23:18, 26:28,
2 Chr 11:20).° An exception is the name n237R1 (‘beloved’), which appears without the designation n2a
or NWR, but is regarded by scholars as a woman’s name (Mazar and Livyatan Ben-Arie 2015: B59, 336
337). The feminine identification of this particular name is supported by several pieces of evidence:
(1) the legend 1%»7 N2 naaN1 that appears on another, though unprovenanced seal (WSS: 64, No. 39);°
(2) the iconography of a horned animal accompanying n2nX31, common in female imagery (Ornan
2016: 296); and (3) several occurrences of N2f3, a variant of N2nR1, found as a woman’s name in Ele-
phantine in the 5th century BCE (TAD 226-C3.15:94,99,110), with its parallel male names 27X1/2m1
(TAD D3.2a:4, D9.4:3, C3.15:11).

A few excavated Iron Age II artifacts contain references to women as daughters or wives without
specifying their names; hence, they were not included in the list of women’s names: X»¥> N2 on an in-
scribed jar from Jerusalem (Naveh 2000: 4-5), three women mentioned as ‘X nWX’ on an ostracon
from the City of David (Ahituv 2008: 28-29), and a reference to n»X (‘his handmaiden/spouse’) ap-
pearing on an inscription from a burial cave in Jerusalem (Ahituv 2008: 44-47).

2.2 Collecting the Names from First Temple Biblical Narratives

In the Bible, women’s names are generally identified through the literary context. These names were
collected from First Temple narratives found in the books of Samuel, Kings, and Chronicles.” These
narratives relate to the ‘United Monarchy, the ‘Divided Monarchy, and the Kingdom of Judah after

4  Biermann (2024: 33-34) highlights the tendency in epigraphic scholarship to treat most names on archeological
objects without clear gender markers as standard male, to the point of almost automatically inserting the male fil-
iation 12. This “male until proven otherwise” premise has further tipped the balance in scholarship in favor of elite
males.

5 Biermann (2024: 35) considers the name 71079 to be either a feminine or a hypocoristic name, but classifies it as
feminine on the basis of comparanda, i.e., the appearance of this name as feminine in sources outside of Iron Age
II epigraphy from Jerusalem and Judah. He also identifies the name nn?w as feminine, similar to N2781 and N7,
all of which have the feminine suffix n (Biermann 2024: 34). However, as noted above, "7 is also borne by men
in the Bible. We excluded these two names from our dataset, as we strive to obtain results based solely on un-
equivocally female names.

6  This seal was found in 1837, before forgers could rely on the Hebrew script of the Siloam Inscription for their fab-
rications. See Bordreuil 2014, esp. 129-131.

7  The Masoretic Text according to The Koren Jerusalem Bible.
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the destruction of Israel and until 586. Names of women depicted as foreigners in the narratives have
been excluded. These are 22rR the Phoenician, daughter of the king of Sidon (1 Kgs 16:31), fyim)ifa)
daughter of the king of Geshur (2 Sam 3:3; 1 Chr 3:2), M»y3 the Ammonite (1 Kgs 14:21; 2 Chr 12:13),
nynY the Ammonite (2 Kgs 12:22; 2 Chr 24:26), "W/ W the Moabite (2 Kgs 12:22; 2 Chr 24:26), and
0191n/0°39nn the Egyptian (1 Kgs 11:19,20).

Several women have either two different names, such asay">8 N2 ¥2w-n2 (2 Sam 11:3) and ¥W-N2
Sxny N2 (1 Chr 3:5); two variants of their name, such as “2& and 772% (2 Kgs 18:2; 2 Chr 29:1); or more
than one spelling of their name, such as 23°2% ,'> 2°)12% ,273°2R ,2732X (1 Sam 25:3,14,18,32) and R
777 (2 Kgs 15:33). In such cases, the different names/variants are listed together in the table as a sin-
gle entry, separated by commas. In the quantitative analyses, however, the relative weight of each
name is considered. For example, each of the names of Hezekiah’s mother, “2X (the hypocoristic form)
and 772X (the theophoric form) is given a weight of half a sample, and the theophoric element 7” in
772X is also counted as half a sample.

It is important to note that names may originate later than indicated in the Bible. The Book of
Chronicles was composed in the post-exilic period, toward the end of the Persian Empire in the 4th
century BCE (Rofé 2009: 70-75). Samuel-Kings, which is used by the Chronicler as its main source,
was originally written during the rule of Josiah or the exilic period, and certain sections are from the
post-exilic era (Rofé 2009: 66, 69, 109-111, 131-134). In this study, however, we aim to characterize
women’s names associated with the biblical narratives of the First Temple period, rather than to de-
termine which of the names originated in the period in which they appear.

2.3 Analyzing the Names According to Different Categories

In terms of both content and structure, personal names can be categorized into three main groups:
The first group, theophoric names, consists of sentence names including a divine name, e.g., YHWH
(»/m°/71) or a divine appellative, e.g., the familial nouns 2& (‘father’), nx (‘brother’), on (‘husband’s fa-
ther’), which convey the perception of the deity as a familial entity. Theophoric names can be further
classified according to the type of the theophoric element they contain. Examples are j7mi (‘YHWH
has shown grace,” Reich and Sass 2006: 316) and 17397 (‘YHWH is my bliss,” Albertz and Schmitt
2012: 564), 28 (‘my [divine] father is [my] rejoicing,” Albertz and Schmitt 2012: 564), and 278
(‘my [divine] father-in-law is [my] tent’). The theophoric element 7X (El) in names can be understood
as a divine name, referring to the head of the Canaanite pantheon, or as a divine appellative — a gen-
eral term for “God”

The second group includes hypocoristic theophoric names, where the theophoric element is omit-
ted. For example, M0 (‘[divine name] was gracious,” Albertz and Schmitt 2012: 538) is an abbreviated
form of ¥1m %811, or M. The third category comprises non-theophoric names, such as namxi
(‘the beloved one,” Albertz and Schmitt 2012: 604), n»?wWn (‘[female] substitute,” Albertz and Schmitt
2012: 601), 2% (‘[female] gazelle’) and 0 (‘palm tree’).

3 Results
3.1 Women’s Names from Iron Age Il Artifacts

In Table 1, the names of women collected from excavated Iron Age II epigraphic artifacts are listed in
alphabetical order. Each row in the table represents a woman’s name found on an artifact. The col-
umns represent the following categories: Name — the woman’s full name, including the name of her
father or husband (if present); Artifact Type — bulla, seal, impression on jar, ostracon, or inscription;
Artifact Site — where the artifact was found; Artifact Date — specifies the artifact’s date by century;
Territorial Affiliation — the site’s territorial affiliation, Judah or Israel; Bibliography — a corpus or a re-
cent publication. When the data on the name is combined from two sources, two references are given.
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Only five women’s names were found in the excavated artifacts of the Iron Age II. Nevertheless,
each of the three main groups of names is represented: two names are theophoric: 177> with the di-
vine name YHWH and 27x°nn1 with the divine appellative orn. One name is a hypocoristic theophoric
name: 77i71. This is the only name that also appears in the Bible, but its reading is uncertain (WSS: 244,
No. 664; 499). The other two names are non-theophoric: 2781 and 7372y (‘the exalted one has done
good’ or ‘May the exalted one do good, Ben-Ami and Misgav 2016: *106-*108; Cf. Sass 2018: 217).
The names also appear throughout most of the Iron Age II period: from the 8th century to the early
6th century. However, all five names are from Jerusalem and appear only on seals, stamped jars or
bullae (see also Garfinkel and Mendel-Geberovich 2020: 13). No woman’s name was found on the
more than 150 Iron Age II ostraca with at least one legible name (Golub 2023; see footnote 11).

Table 1: Women’s names from excavated Iron Age Il epigraphic artifacts

Name Artifact Artifact Artifact Date Territorial Bibliography
Type Site Affiliation
aman N2 Yaxan - Seal Jerusalem Last quarter of the Judah WSS: 63, No. 35; Renz and
8th century Rollig 2003: 216
v naaif Impression  Jerusalem 8th or late 7th to Judah WSS: 244, No. 664
on jar early 6th century
nupo ma i Seal Jerusalem Late 7th to early Judah Reich and Sass 2006: 314-
6th century 316
mnx1  Bulla Jerusalem 6th century Judah Mazar and Livyatan Ben-

Arie 2015: 336-337 and
passim, No. B59

X3 pamiroy  Seal Jerusalem 7th or early 6th Judah Ben-Ami and Misgav 2016:
century *106-"108

3.2 Women’s Names from First Temple Biblical Narratives

The collected names are listed in alphabetical order in the table of Women’s Names from First Temple
Narratives in Samuel, Kings, and Chronicles (Appendix A). Each row represents a woman mentioned
in Samuel-Kings and/or Chronicles. The columns in the table represent the following categories:
Name in Sam-Kgs — a name or a list of names belonging to a woman mentioned in Samuel-Kings. In
addition, all the different forms of the name(s) appearing in Samuel-Kings are listed — plene and de-
fective, gere (the name is marked with ‘p) and ketiv (the name is marked with ‘). The name is vocal-
ized as it appears in Samuel-Kings.” This category is left empty when the woman is mentioned only
in Chronicles; Biblical Source in Sam-Kgs — a reference in Samuel-Kings for each name and each form
of a name listed in the Name in Sam-Kgs category; Name in Chr — as Name in Sam-Kgs but for a name
mentioned in Chronicles. This category is left empty when the woman is mentioned only in Samuel-
Kings; Biblical Source in Chr — as Biblical Source in Sam-Kgs but for Chronicles; Context — indicates
the political affiliation of the woman: the ‘United Monarchy’ (the late 11th to 10th century), or Israel
and Judah during the ‘Divided Monarchy’ period (the 9th to early 6th century).

The table contains the names of 40 women. Five of them were also used by men in the Bible: 772K (
1 Sam 8:2; 1 Kgs 14:1; Neh 10:8, 12:4; 1 Chr 7:8 and more); 77°2"n (Judg 17:1; 2 Chr 17:7); 715¥» borne by
two women (Gen 22:24; 1 Chr 11:43; 1 Chr 27:16); and 790y (Ezra 8:7; 1 Chr 8:26).

8  Sass suggests an alternative reading — 28 N7 %Y — but admits that this reading is less plausible (Sass 2018:
217-218).

9 However, when changes occur in the name’s vocalization, such as dropping the light dagesh in the no>732 letters,
or changing a vowel caused by disjunctive accents, the initial vocalization is used.
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Only three of the 40 names appear exclusively in Chronicles: n?m» (2 Chr 11:18), 2’728 (2 Chr
11:18), and 372°» (2 Chr 13:2). Thirty-seven names (92.5%) appear in Samuel-Kings; of these, 16 are
unique to Samuel-Kings and 21 are also found in Chronicles. The women’s names are almost equally
divided between the ‘United Monarchy’ period —19 names — and the ‘Divided Monarchy’ period (Is-
rael and Judah) — 21 names. Within the ‘Divided Monarchy’ only two women appear in the context of
Israel — 7¥17% and 7°720¥/97°20Y. The other 19 women are mentioned in a Judean context.

Table 2 shows the distribution of women’s names according to the three main groups: theophoric
names, hypocoristic theophoric names, and other names - i.e., non-theophoric or non-hypocoristic-
theophoric names — in percentages and in absolute numbers (in parentheses). This shows that other
names are the largest group (65%), while theophoric names (26%) make up less than half of the other
names. Other names are the largest group throughout the First Temple period, and their frequency
increases over time; they comprise 10 out of 19 (53%) in the ‘United Monarchy’ and 16 out of 21 (76%)
in the ‘Divided Monarchy’. Hypocoristic theophoric names are the smallest group (9%). Of the 10.5
theophoric names, 4.5 contain YHWH and six contain divine appellatives: 4 2% and 2 riX. The element
El and divine names other than YHWH are absent from the women’s names found in First Temple
narratives.

Table 2: Women’s Names from First Temple Biblical narratives, distributed according to the three main groups

Theophoric Names Hypocoristic Theophoric Names Other Names Total

26% (10.5)" 9% (3.5) 65% (26) 100% (40)

4 Discussion
4.1 Women’s Names from Iron Age Il Artifacts

The five women who owned and used seals bearing their names are all Judeans from Jerusalem, and
apparently belonged to the upper classes (see also Garfinkel and Mendel-Geberovich 2020: 11, 13).
However, this small sample of five names does not allow us to characterize names of Iron Age II
women or upper-class women. That is, we cannot determine the distribution of names according to
the three main types of names, nor the distribution of the different theophoric elements. This is be-
cause any new additional woman’s name will significantly change the percentage of each of the three
main groups (theophoric names, hypocoristic theophoric names, and other names). If a newly found
name contains a theophoric element, the percentage of each of the theophoric elements in the names
will also change significantly. Thus, it is impossible to establish whether other names are the largest
group among Iron Age II women’s names on epigraphic artifacts, as we found for biblical women’s
names (see 3.2 Women’s Names from First Temple Biblical Narratives), or whether YHWH is the most
common element in women’s theophoric names, as in the hundreds of theophoric names, mostly
borne by men, on Iron Age II artifacts (Golub 2017b: Table 1, 40, Table 2, 41)."

The small number of women’s names in the Iron Age II Hebrew onomasticon is not unusual.
Other West-Semitic onomastica also contain few women’s names, such as the Amorite names from
Mari (Huffmon 1965: 19-60), the Ugaritic names from Ras Shamra (Gréondahl 1967: 55, 86-202), and
the Palmyrene names from Palmyra (Hillers and Cussini 1996: 429-441). In the corpus of Ammonite
Inscriptions there is only one woman’s name out of 66 names on excavated artifacts (Aufrecht 2019:

10 The figure uses decimal points because several women have two names, and the relative weight of each name is
represented as a fraction.

11 Personal names from Israel, Judah and other Iron II Southern Levant polities, which were published up to the end
of 2022, are listed on an open-access website — www.onomasticon.net. Many thanks to Itay Zandbank, CEO of the
Research Software Company, for developing and maintaining this website.

ORIENTALIA SUECANA 2024. Vol. 73. 147



M. R. GOLUB, A. MENDEL-GEBEROVICH ANCIENT ISRAELITE WOMEN’S RELIGION

#117, 312-313; Golub in press). The onomastica of Moab and Edom, the other two neighboring Tran-
sjordanian polities, are too small to be used to evaluate the presence of women’s names on excavated
artifacts (Albertz and Schmitt 2012: Table 5.3, 506; WSS: 387-394; Bartlett 1989: 204-227). Still, the to-
tal number of women’s names in the Hebrew onomasticon is remarkably low; no woman’s name was
found among the 121 names" on artifacts excavated in Israel, and only five were found among nearly
600 names on artifacts excavated in Judah, which is less than 1%." By contrast, 10.6% of Jewish names
from epigraphic sources in Israel in Late Antiquity (330 BCE-200 CE) belong to women (Ilan 2002:
Table 9, 57)."* The extremely low percentage of Iron Age II women’s names may be explained by the
nature of the epigraphic artifacts; many of them are related to administration, such as seals and seal
impressions, inscribed jars, and transaction documents, as well as military correspondence, in which
the role of women was limited. The five women’s names on three seals, a bulla, and a stamped jar
from Judah indicate that the privilege of signing documents and parcels belonged to very few elite
Iron Age II women. This reflects the social structure of Judean society, which was characterized by a
limited, affluent upper class and a lower class that comprised most of the population (Faust 2012:
115-116). The absence of women’s names on artifacts from Israel is probably due to the smaller num-
ber of artifacts found there than in Judah; many of the excavated epigraphic artifacts are dated to the
end of the Iron Age II, i.e, the 7th to early 6th centuries, when Israel no longer existed, and literacy
was more common among the population in Judah (Hess 2009: 1-9).

In addition to the appearance of five women’s names in epigraphic artifacts, there are five refer-
ences to women that do not specify their names (see 2.1 Collecting the Names from Epigraphic Arti-
facts). This phenomenon is not unique to women and is also attested in men. A few men are men-
tioned only by their father’s name, such as X717 12 (Renz 1995: 163) and 17°72¥ J2 (Ahituv 2008: 110-
111). However, while these are a few references among hundreds of men’s names, such references to
women are similar in number to the mentions of women’s names. In conclusion, the meager number
of women’s names and the references to women that do not provide their names are signs of the lim-
ited participation of women in the official public sphere.

4.2 Women’s Names from First Temple Biblical Narratives

The 40 women mentioned in the First Temple biblical narratives were from even higher social strata
than the women appearing on epigraphic artifacts. Almost all of them were members of the royal
family. They were queens, mothers or wives of kings, or princesses. This is not surprising, given the
androcentric nature of the Bible. Women’s names make up between 5.5 and eight percent of the total
number of names in the Hebrew Bible, and are mainly the names of elite women (Bohmbach 2000:
33-34). The names of five of these 40 women (12.5%) were also borne by men in the Bible, since most
First Temple women’s names do not have a specific form and can be used by both genders.

Although names of women depicted in the narratives as foreigners were excluded, the study
shows that more than half of the women had other names (65%). In addition, the prevalence of other
names increases from the ‘United Monarchy’ (53%) to the ’Divided Monarchy’ (76%). In contrast,
theophoric names, mainly Yahwistic, are the largest group of names in the First Temple biblical nar-
ratives (Norin 2013: 171-173; Golub 2019: Table 1, 61). These narratives mention mostly men. Had we
excluded the women’s names from the 2019 study and compared only men’s names to women’s
names, the difference between the two groups in the percentage of theophoric names would have

12  Golub 2020: Table 1, 27.

13 589 names from artifacts excavated in Judah were published up to the end of 2018 (Golub 2020: Table 1, 27). Since
then, more names have been discovered at Judean sites, especially in Jerusalem. For an updated list of glyptic
finds, see Mendel-Geberovich 2023.

14 Table 9 lists 405+535+130+85=1155 men’s names and 99+19+4+15=137 women’s names from epigraphic sources.
Thus, 137/(137+1155)*100=10.6%.
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been larger. Moreover, biblical names in the context of Judah show the opposite onomastic evolution
as that of the 40 women’s names: a decrease in the number of other names and an increase in the
number of theophoric names, caused by an increase in Yahwistic names (Golub 2019: 60-61). We
compared the 40 women’s names exclusively with Judean names, as only two women are mentioned
in an Israelite context, making a broader comparison unfeasible. Noth and Stamm also noted the large
number of profane women’s names compared to the few theophoric names (Noth 1928: 61; Stamm
1967: 338), although the women’s names in their study are not limited to the First Temple period.

Differences between Jewish women’s and men’s names are also found in Late Antiquity (330
BCE-200 CE). These names reveal a considerably lower percentage of biblical names borne by Jewish
women than by Jewish men, and a higher percentage of Greek, Latin, and Semitic-Hebrew names
borne by Jewish women than by Jewish men (Ilan 2002: Table 3, 55).

The number of theophoric names of women in the First Temple biblical narratives (10.5 names")
is too small a sample to draw conclusions about the distribution of theophoric elements. Thus, we
cannot determine with certainty whether divine appellatives, rather than YHWH, are the most com-
mon theophoric elements in women’s names, even though six out of the 10.5 theophoric names con-
tain divine appellatives and only four contain YHWH. Norin found that leading figures in the biblical
texts had names with YHWH, while others had other types of names (Norin 2013: 278). Accordingly,
since almost all the women were members of the royal family, one would expect them to have more
Yahwistic names. However, most of the leading figures, like other figures in the Bible, were men, not
women.

Since 37 of the 40 women’s names are mentioned in Samuel-Kings, which was originally written
at the end of the First Temple period or in the exilic period, the question arises whether this group of
names reflects women’s onomastic traditions of the First Temple period. A comparison of theophoric
names on excavated artifacts dated to the Iron Age II period (9th century until 586) with theophoric
names mentioned in ‘Divided Monarchy’ biblical narratives revealed that the Bible reflects Judean but
not Israelite onomastic traditions (Golub 2017b). Both groups of names in this comparative study —
from epigraphic artifacts and from the Bible — belong mostly to people from the higher social strata.
Thus, the 21 women’s names appearing in the ‘Divided Monarchy’ narratives (see Appendix A), prob-
ably also reflect women’s onomastic tradition in Judah, including the high prevalence of other
names.'® Thus, the dominance of other names in women’s names vs. the high prevalence of
theophoric, Yahwistic names borne by men may be interpreted as an indication of the different roles
played by women and men in ancient Israelite religion (see Introduction). The increase in the preva-
lence of other names may reflect women’s shift to worshiping other deities after being excluded from
the positions they once held within the Yahweh cult (see above and Ackerman 2022 [2006]: 223).

5 Summary and Conclusions

Women’s names were collected from excavated Iron Age II epigraphic artifacts and from the biblical
narratives of the First Temple period. Both groups of names were borne by upper-class women.
Among the epigraphic artifacts, only five names have been conclusively identified as belonging to
women, all on seals or seal impressions from Jerusalem, and five references to women without men-
tion of their personal names were found on a jar, an ostracon, and an inscription, also from
Jerusalem. The meager number of names makes this sample too small to characterize and draw con-
clusions about Iron Age II women’s names. Nevertheless, this number indicates that the privilege of

15 For an explanation of the fraction, see footnote 10.

16 The hundreds of theophoric names from biblical and epigraphic sources in Golub’s comparative study (2017b) are
mostly men’s names. However, our assumption is that the biblical author/editor used men’s and women’s names
from the same period.
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signing documents and parcels belonged to very few Iron Age II women, reflecting their limited par-
ticipation in the official public sphere. The 40 women’s names mentioned in the Bible reveal that al-
though most women’s names do not have a specific form to distinguish them from men’s names, as a
group they are different. Other names (i.e,, non-theophoric or non-hypocoristic-theophoric names)
predominate in women’s names, while theophoric names, mainly Yahwistic, predominate in men’s
names. In addition, the prevalence of other names of women increases from the ‘United Monarchy’ to
the "Divided Monarchy, while biblical names, including mainly men’s names, show the opposite ono-
mastic evolution: a decrease in the number of other names and an increase in the number of
theophoric, Yahwistic names. These results may be interpreted as an indication of the different roles
played by women and men in ancient Israelite religion: while men participated mainly in the cult of
the Israelite national god, YHWH, women performed ritual activities, probably in the domestic
sphere, mainly related to gods other than YHWH.

References

Ackerman, S. 2022. “Chapter 7: The Queen Mother and the Cult in Ancient Israel” In: S. Ackerman, Gods, Goddesses,
and the Women Who Serve Them, 151-169, Grand Rapids, Michigan: William B. Eerdmans Publishing (=Ackerman,
S. 1993. “The Queen Mother and the Cult in Ancient Israel” Journal of Biblical Literature 112/3: 385-401).

Ackerman, S. 2022. “Chapter 10: Women and the Worship of Yahweh in Ancient Israel” In: S. Ackerman, Gods, God-
desses, and the Women Who Serve Them, 208-223, Grand Rapids, Michigan: William B. Eerdmans Publishing
(=Ackerman, S. 2006. “Women and the Worship of Yahweh in Ancient Israel” In: S. Gitin, ). Edward Wright, and
J.P. Dessel (eds.), Confronting the Past: Archaeological and Historical Essays on Ancient Israel in Honor of William G.
Dever: 189-197. Winona Lake: Eisenbrauns).

Ahituv, S. 2008. Echoes from the Past. Jerusalem: Carta.

2012. HaKetav VeHaMiktav, 2nd ed. Jerusalem: The Bialik Institute (Hebrew).

Ahituy, S., Eshel, E., and Meshel, Z. 2012. “The Inscriptions.” In: Z. Meshel, Kuntillet 'Ajrud (Horvat Teman): An Iron Age
Il Religious Site on the Judah-Sinai Border: 73-142. Jerusalem: Israel Exploration Society.

Albertz, R. and Schmitt, R. 2012. Family and Household Religion in Ancient Israel and the Levant. Winona Lake: Eisen-
brauns.

Aufrecht, W.E. 2019. A Corpus of Ammonite Inscriptions, 2nd ed. University Park, Pennsylvania: Eisenbrauns.

Bartlett, J.R. 1989. Edom and the Edomites (JSOTSup 77). Sheffield: Sheffield Academic Press.

Ben-Ami, D. and Misgav, H. 2016. “A Late Iron Age Il Administrative Building Excavated in the City of Jerusalem” In:
S. Ganor, . Kreimerman, K. Streit, and M. Mumcuoglu (eds.), From Sha'ar Hagolan to Shaaraim: Essays in Honor of
Prof. Yosef Garfinkel, *103-*110. Jerusalem: Israel Exploration Society (Hebrew).

Biermann, B. 2024. ““Male Until Proven Otherwise?’ Searching for Women with the Help of Inscribed Stamp Seals
from Jerusalem.” Near Eastern Archaeology 87/1: 32-40.

Bohmbach, K.G. 2000. “Names and Naming in the Biblical World.” In: C. Meyers, T. Craven, and R.S. Kraemer (eds.),
Women in Scripture: A Dictionary of Named and Unnamed Women in the Hebrew Bible, the Apocryphal/Deutero-
canonical Books and the New Testament: 33-39. Boston: Houghton Mifflin.

Bordreuil, P. 2014. “On the Authenticity of Iron Age Northwest Semitic Inscribed Seals” In: J.A. Hackett and W.E.
Aufrecht (eds.), An Eye for Form: Epigraphic Essays in Honor of Frank Moore Cross: 127-140. Winona Lake: Eisen-
brauns.

Davies, G. I. 1991-2004. Ancient Hebrew Inscriptions: Corpus and Concordance. 2 vols. Cambridge UK: Cambridge Uni-
versity Press.

Dobbs-Allsopp, F.W., Roberts, J.J.M., Seow, C.L. and Whitaker, R.E. 2005. Hebrew Inscriptions: Texts from the Biblical
Period of the Monarchy with Concordance. New Haven: Yale University Press.

Faust, A. 2012. The Archaeology of Israelite Society in Iron Age Il. Winona Lake: Eisenbrauns.

Fowler, J.D. 1988. Theophoric Personal Names in Ancient Hebrew: A Comparative Study (JSOTSup 49). Sheffield: JSOT
Press.

Garfinkel, Y. and Mendel-Geberovich, A. 2020. “Hierarchy, Geography and Epigraphy: Administration in the Kingdom
of Judah.” Oxford Journal of Archaeology 39/2: 159-176.

Golub, M.R. 2017a. “Personal Names in Judah in the Iron Age 11" Journal of Semitic Studies 62 (1), 19-58.

2017b. “Israelite and Judean Theophoric Personal Names in the Hebrew Bible in the Light of the Archaeological
Evidence.” Ancient Near Eastern Studies 54: 35-46.

—— 2019. ““United Monarchy’ and ‘Divided Monarchy’ Personal Names Compared.” Orientalia Suecana 62-68: 57—
64.

—— 2020. “Trends in Iron Age Il Hebrew Hypocoristic Theophoric Names.” Journal of Northwest Semitic Languages
46(2): 21-34.

—— 2023, June. Onomasticon.net: Personal Names from the Iron Il Southern Levant. www.onomasticon.net

ORIENTALIA SUECANA 2024. Vol. 73. 150


http://www.onomasticon.net/

M. R. GOLUB, A. MENDEL-GEBEROVICH ANCIENT ISRAELITE WOMEN’S RELIGION

In press. “Ammonite Personal Names on Excavated Iron Age Il Artefacts: Comparison with Judean Names.
Ugarit-Forschungen 53.

Grondahl, F. 1967. Die Personennamen der Texte aus Ugarit. Studia Pohl 1. Rome: Péapstliches Bibelinstitut.

Hess, R.S. 2007. “Aspects of Israelite Personal Names and Pre-exilic Israelite Religion.” In: M. Lubetski (ed.), New Seals
and Inscriptions, Hebrew, Idumean and Cuneiform: 301-313. Sheffield: Sheffield Phoenix Press.

—— 2009. “Questions of Reading and Writing in Ancient Israel.” Bulletin for Biblical Research 19(1): 1-9.

Hillers, D.R. and Cussini, E. 1996. Palmyrene Aramaic Texts. Baltimore and London: The Johns Hopkins University.

Huffmon, H.B. 1965. Amorite Personal Names in the Mari Texts: A Structural and Lexical Study. Baltimore: Johns Hop-
kins.

Ilan, T. 2002. Lexicon of Jewish Names in Late Antiquity: Palestine 330 BCE-200 CE (Texts & Studies in Ancient Judaism
91), Vol. I. Tiibingen: Mohr Siebeck.

Mazar, E. and Livyatan Ben-Arie, R. 2015. “Chapter Six: Hebrew and Non-Indicative Bullae” In: E. Mazar (ed.), The
Summit of the City of David Excavations 2005-2008: Final Reports Vol. I: Area G, 299-362. Jerusalem: Old City Press;
Shoham, Academic Research and Publication.

Mendel-Geberovich, A. 2023. “Judaean Glyptic Finds: An Updated Corpus and a Revision of their Palaeography” In: E.
Eshel and M. Langlois (eds.), The Scribe in the Biblical World: A Bridge between Scripts, Languages and Cultures.
Proceedings of the Conference Held in Strasbourg, June 2019: 115-138. Berlin: De Gruyter.

Meyers, C. 2018. “Women in Ancient Israel” In: J.S. Greer, JW. Hilber, and J.H. Walton (eds.), Behind the Scenes of the
Old Testament: Cultural, Social, and Historical Contexts: 396—-402. Grand Rapids: Baker Academic.

Nakhai, B.A. 2018. “Factors Complicating the Reconstruction of Women'’s Lives in Iron Age Israel (1200-587 B.C.E.)”
In: S. Svard and A. Garcia-Ventura (eds.), Studying Gender in the Ancient Near East: 289-313. University Park:
Eisenbrauns.

—— 2019. “Women in lIsraelite Religion: The State of Research Is All New Research.” Religions 10(2), 122: 1-11;
d0i:10.3390/rel10020122

Naveh, J. 2000. “Hebrew and Aramaic Inscriptions.” In: D.T. Ariel, (ed.), Excavations in the City of David 1978-1985 Di-
rected by Yigal Shiloh. Vol. VI: Inscriptions (Qedem 41): 1-14. Jerusalem: Institute of Archaeology, the Hebrew Uni-
versity of Jerusalem.

Norin, S.I.L. 1986. Sein Name allein ist hoch: das Jhw-haltige Suffix althebrdischer Personennamen untersucht mit beson-
derer Beriicksichtigung der alttestamentlichen Redaktionsgeschichte. (Coniectanea Biblica Old Testament Series 24).
Stockholm: Almqvist & Wiksell.

—— 2013. Personennamen und Religion im alten Israel: untersucht mit besonderer Beriicksichtigung der Namen auf El
und Ba'al (Coniectanea Biblica Old Testament Series 60). Winona Lake: Eisenbrauns.

Noth, M. 1928. Die israelitischen Personennamen im Rahmen der gemeinsemitischen Namengebung (Beitrage zur Wis-
senschaft von Alten und Neuen Testament, 3. Folge, Heft 10). Stuttgart: W. Kohlhammer.

Ornan, T. 2016. “The Beloved, Ne’ehevet, and Other Does: Reflections on the Motif of the Grazing or Browsing Wild
Horned Animal” In: I. Finkelstein, C. Robin, and T. Rémer (eds.), Alphabets, Texts and Artefacts in the Ancient Near
East, Studies Presented to Benjamin Sass: 279-302. Paris: Van Dieren editeur.

Reich, R. and Sass, B. 2006. “Three Hebrew Seals from the Iron Age Tombs at Mamillah, Jerusalem.” In: Y. Amit, E. Ben
Zvi, |. Finkelstein, and O. Lipschits (eds.), Essays on Ancient Israel in Its Near Eastern Context: A Tribute to Nadav
Na'aman: 313-320. Winona Lake: Eisenbrauns.

Renz, J. 1995. Handbuch der althebrdischen Epigraphik. Die althebrdischen Inschriften: Text und Kommentar. Vol. I. Darm-
stadt: Wissenschaftliche Buchgesellschaft.

Renz, J. and Rollig, W. 2003. Handbuch der althebrdischen Epigraphik. Siegel, Gewichte und weitere Dokumente der al-
thebrdischen Epigraphik. Materialien zur althebrdischen Morphologie. Vol. 11/2. Darmstadt: Wissenschaftliche
Buchgesellschaft.

Rofé, A. 2009. Introduction to the Literature of the Hebrew Bible (Jerusalem Biblical Studies 9). Jerusalem: Simor.

Sass, B. 2018. “An Intriguing Woman’s Name on a Late Monarchic Seal from Jerusalem.” Semitica et Classica 11: 217—
218.

Stamm, J.J. 1967. “Hebriische Frauennamen.” In: B. Hartmann, E. Jenni, E. Y. Kutscher, Victor Maag, Seeligmann, and
Rudolf Smend (eds.), Hebrdische Wortforschung; Festschrift zum 80. Geburtstag von W. Baumgartner (VTSup 16):
301-339. Leiden: E.J. Brill (=Stamm J.J. 1980. Beitrdge zur hebrdischen und altorientalischen Namenkunde: Zu seinem
70. Geburtstag, 97-135. Freiburg, Schweiz: Universitatsverlag; Gottingen: Vandenhoeck & Ruprecht.

TAD = Porten, B. and Yardeni, A. 1986-99. Textbook of Aramaic Documents from Ancient Egypt. 4 vols. Jerusalem: He-
brew University, Department of the History of the Jewish People.

Tigay, J.H. 1986. You Shall Have No Other Gods: Israelite Religion in the Light of Hebrew Inscriptions (Harvard Semitic
Studies 31). Atlanta: Scholars Press.

WSS = Avigad, N. and Sass, B. 1997. Corpus of West Semitic Stamp Seals. Jerusalem: The Israel Academy of Sciences
and Humanities.

Zadok, R. 1988. The Pre-Hellenistic Israelite Anthroponymy and Prosopography. Leuven: Peeters.

Zevit, Z. 2001. The Religions of Ancient Israel: A Synthesis of Parallactic Approaches. London, New York: Continuum.

ORIENTALIA SUECANA 2024. Vol. 73. 151



M. R. GOLUB, A. MENDEL-GEBEROVICH

ANCIENT ISRAELITE WOMEN’S RELIGION

Appendix
Women’s Names from First Temple Narratives in Samuel, Kings, and Chronicles
Catalog Name in Sam-Kgs Biblical Source in Name Biblical Context
Number Sam-Kgs in Chr  Source in Chr

1 R 2 Kgs 18:2 728 2 Chr29:1 Judah
2 9PIR,'D NANR PN ,9MAR 1 Sam 25:3,14,18,32 a1 Chr 3:1 United Monarchy
3 DPIR 2 Sam 17:25 22k 1 Chr2:16 United Monarchy
4 ok 2 Chr11:18 Judah
5 02k 2 Sam 3:4 202k 1 Chr 3:3 United Monarchy
6 WPR 1 Kgs 1:3 United Monarchy
7 ayrnR 1 Sam 14:50 United Monarchy
8 avrnR 1 Sam 25:43 avraR 1 Chr 3:1 United Monarchy
9 mra 1 Kgs 4:15 United Monarchy

10 vay-n2 2 Sam 11:3 vw-n2 1 Chr 3:5 United Monarchy

1 P AT a2 Kgs 23:36 Judah

12 n°a7 2 Sam 3:4 a1 1Chr3:2 United Monarchy

13 n1om 2 Kgs 22:14 17791 2 Chr 34:22 Judah

14 P Dovan 2 Dunn ooinn 2 Kgs 23:31; 24:18 Judah

15 mn 1Sam 1:2 United Monarchy

16 m2-%on 2 Kgs 21:1 Judah

17 nov 1 Kgs 4:11 United Monarchy

18 7T 2 Kgs 22:1 Judah

19 I D PTII 2 Kgs 1422 779 2 Chr 25:1 Judah

20 vayhTy 2 Kgs 11:2 nyawim 2 Chr 22:11 Judah

21 M7 2 Kgs 15:2 ;2> 2 Chr 26:3 Judah

P

22 XYY 2 Kgs 15:33 a2 Chr 27:1 Judah

23 n7my 2 Chr11:18 Judah

24 Yy 2 Chr 132 Judah

25 92 1 Sam 14:49 92 1 Chr15:29 United Monarchy

26 mvn 1 Kgs 15:2 1vn 2 Chr11:20 Judah

27 aoun 1 Kgs 15:10 movn 2 Chr15:16 Judah

28 29 1 Sam 14:49 United Monarchy

29 mywn 2 Kgs 21:19 Judah

30 Xnwn 2 Kgs 24:8 Judah

31 773y 2 Sam 3:5 773w 1Chr3:3 United Monarchy

32 7y 1 Kgs 22:42 72wy 2 Chr 20:31 Judah

33 monY MmNy 2 Kgs 8:26; 11:1 wny 2 Chr22:2 Israel

34 731D 1 Sam 1:2 United Monarchy

35 mAs 2 Kgs 12:2 7% 2 Chr 24:1 Judah
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36 R

37
38
39
40

ST

YTy
=k
mn

R

1 Sam 26:6 (2 Sam N
17:25); 2 Sam 14:1

1 Kgs 11:26
2 Sam 3:7
2 Sam 13:1 plalg

2 Sam 14:27

1 Chr 2:16

1 Chr 3:9

United Monarchy

Israel

United Monarchy
United Monarchy
United Monarchy
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